
communist manifesto central arguments
on abolition of family
The Communist Manifesto, a foundational document of Marxist thought penned by
Karl Marx and Friedrich Engels, presents a radical critique of bourgeois
society and its institutions. Among its most controversial and debated
proposals is the call for the abolition of the bourgeois family. This article
delves deeply into the central arguments presented in the Manifesto
concerning the abolition of family structures, exploring the historical
context, the theoretical underpinnings, and the perceived benefits from a
Marxist perspective. Understanding these arguments is crucial for grasping
the comprehensive vision of a communist society as envisioned by Marx and
Engels, particularly in their analysis of social relations and their
transformation. We will examine how the Manifesto links the family to private
property, class exploitation, and the upbringing of future generations of the
proletariat.
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Understanding the Communist Manifesto's Stance
on Family

The Communist Manifesto, a seminal work in political philosophy, outlines a
revolutionary program for the transformation of society. One of its most



provocative and frequently misunderstood propositions centers on the
abolition of the family. This isn't a call for the destruction of personal
affection or familial bonds in a sentimental sense, but rather a critique of
the family as an economic and social unit intrinsically tied to the existing
capitalist system. Marx and Engels argued that the bourgeois family, as it
existed in their time, was not a natural or immutable institution but a
product of specific historical and economic conditions, namely the rise of
private property and the class struggle it engendered. Their central
arguments for its abolition stem from a desire to dismantle the foundations
of class oppression and create a more egalitarian society.

The Manifesto asserts that the family, in its bourgeois form, serves to
perpetuate capitalist relations by acting as a vehicle for the transmission
of private property and the indoctrination of children into bourgeois
ideology. The critique is not aimed at the emotional connections between
individuals, but at the economic and social functions the family performs
within a system built on exploitation. By understanding the Manifesto's
perspective, one can begin to unpack the complex reasoning behind this
seemingly radical proposal, recognizing it as a logical extension of their
broader critique of capitalism.

The Bourgeois Family as a Product of Private
Property

A core tenet of the Communist Manifesto's argument for the abolition of the
family lies in its inextricable link to private property. Marx and Engels
posited that the bourgeois family unit is not a natural or universal
institution but rather a historical construct that emerged with and is
sustained by the system of private ownership of the means of production.
Within capitalism, the family serves as a crucial mechanism for the
accumulation and inheritance of wealth. Fathers, as the owners of capital,
pass their property and the associated class privileges onto their sons, thus
perpetuating the dynastic nature of bourgeois dominance.

This inheritance function transforms the family into an economic enterprise,
where relationships are often shaped by considerations of property and social
status. The Manifesto argues that this economic foundation undermines genuine
human connection and creates a system where individuals are valued for their
potential to acquire or maintain property rather than for their inherent
worth. The abolition of private property, therefore, logically necessitates
the abolition of the family structure that is so deeply embedded within it.

Furthermore, the Manifesto suggests that the bourgeois family acts as a
breeding ground for capitalist values. Children are raised to conform to the
norms of the ruling class, internalizing the principles of competition, self-
interest, and the sanctity of private property. This process ensures the
reproduction of the capitalist class and its ideology across generations,



making the family a key component in the maintenance of the status quo. The
communist project, aiming to dismantle these deeply entrenched structures,
thus targets the bourgeois family as a primary site of ideological
reproduction.

Critique of the Traditional Family Unit in
Communist Theory

The Communist Manifesto offers a scathing critique of the traditional family
unit as it existed in the 19th century, viewing it as a site of exploitation
and a barrier to genuine human emancipation. Marx and Engels did not
romanticize pre-capitalist family structures, but they argued that the
bourgeois family, in particular, had become corrupted by the commodification
of social relations inherent in capitalism. They identified the family as a
place where women were often relegated to subservient roles, their labor
invisible and unpaid, and where children could be subjected to forms of
control and influence that served the interests of the bourgeoisie.

This critique is rooted in the material conditions of the time. Engels, in
particular, elaborated on these ideas in works like "The Origin of the
Family, Private Property and the State," arguing that the monogamous family,
like private property, was a historical development linked to the emergence
of class society and the need to control female sexuality and ensure
legitimate inheritance. The Manifesto echoes this by arguing that the
bourgeois family's supposed purity and sanctity are merely a facade that
masks underlying economic exploitation and social inequality.

The Manifesto contends that the family, rather than being a sanctuary of love
and care, often becomes a micro-cosm of the exploitative relationships
present in wider society. The dependence of women and children on the male
head of household, coupled with the pressure to maintain social standing and
economic advantage, creates a system that can stifle individual freedom and
perpetuate social hierarchies. This critique is central to understanding why
Marx and Engels saw the abolition of the family as a necessary step towards a
truly liberated society.

The Exploitation of Children and Women within
the Bourgeois Family

A significant aspect of the Communist Manifesto's argument for the abolition
of the family revolves around the exploitation of its members, particularly
women and children. The Manifesto argues that within the capitalist
framework, women are often treated as mere instruments of reproduction and
domestic servitude, their economic dependence on men limiting their autonomy



and opportunities. The bourgeois family, in this view, perpetuates
patriarchal power structures that confine women to the domestic sphere,
denying them full participation in social and economic life.

Similarly, children are not exempt from this exploitation. The Manifesto
points out that under capitalism, children can be subjected to child labor,
their innocence and potential sacrificed for the accumulation of profit by
their parents or by the capitalist class itself. Even in instances where
children are not directly exploited for labor, the Manifesto suggests that
they are often indoctrinated into bourgeois values and ideologies, groomed to
perpetuate the existing system of class division and inequality. The family,
therefore, becomes an agent of social reproduction that entrenches class
divisions rather than dismantling them.

The Manifesto highlights that the sentimentalized view of the family often
conceals a harsh reality of economic dependence and social control. By
advocating for the abolition of the family, Marx and Engels aimed to liberate
women and children from these exploitative conditions, envisioning a society
where their development and well-being would not be compromised by the
dictates of private property and class relations. This liberation, they
argued, would only be fully realized when the family as an economic and
social unit tied to capitalism was transcended.

Abolition of the Family: Central Arguments for
a Communist Society

The central arguments for the abolition of the family within the Communist
Manifesto are multifaceted and deeply intertwined with the broader goals of
communist revolution. Fundamentally, Marx and Engels saw the family as a
cornerstone of bourgeois society, serving to uphold private property, class
privilege, and patriarchal authority. Their call for its abolition is not an
endorsement of promiscuity or the disintegration of personal bonds, but a
radical proposal to transform social relations by removing the economic
underpinnings that they believed corrupted and distorted the family unit.

One key argument is that the bourgeois family is a primary mechanism for the
transmission of inherited wealth and social status, perpetuating class
divisions across generations. By abolishing private property, the economic
basis for this dynastic inheritance is removed. Consequently, the family's
role as a vehicle for perpetuating class privilege becomes obsolete. In a
communist society, resources and opportunities would ideally be distributed
more equitably, diminishing the significance of familial inheritance.

Another crucial argument centers on the liberation of women and children. The
Manifesto critiques the patriarchal structure of the bourgeois family, where
women are often confined to domestic roles and subjected to economic



dependence. By abolishing the family as a private, property-based unit, and
by socializing domestic labor and child-rearing, communism aims to free women
from these traditional constraints, allowing them to participate fully in
public life and economic production. Similarly, children would be liberated
from familial indoctrination and potentially exploitative labor, their
upbringing becoming a collective responsibility.

The Manifesto also argues that the existing family system hinders the
development of genuine, uncoerced human relationships. It posits that
familial bonds, often shaped by economic necessity and social obligation, can
be less about authentic affection and more about maintaining social standing
and property. In a communist society, they envisioned relationships based on
genuine love and mutual respect, free from the distorting influences of class
and property.

The transformation of child-rearing is also a significant point. The
Manifesto suggests that education and upbringing would transition from the
private sphere of the family to a communal responsibility. This would ensure
that all children receive an education free from class bias and that their
development is guided by societal needs rather than narrow familial
interests. This communal approach to child-rearing is seen as vital for
fostering a new generation of individuals committed to the collective good.

Education and the Role of Society in Child-
Rearing

A pivotal aspect of the Communist Manifesto's argument for the abolition of
the family relates to the future of education and child-rearing. Marx and
Engels envisioned a transition where the responsibility for educating and
nurturing children would shift from the private, familial sphere to the
collective. They contended that the bourgeois family, by its very nature,
instills class-based values and prejudices in children, perpetuating the
cycle of social division and inequality. Therefore, in a communist society,
education would be a public and communal undertaking.

The Manifesto states, "The Communists have not invented the intervention of
society in education; they do but seek to alter the character of that
intervention, and to rescue education from the influence of the ruling
class." This highlights that the idea of societal involvement in education
was not new, but the communist approach aimed to fundamentally change its
nature. Instead of education serving the interests of the bourgeoisie, it
would serve the interests of the proletariat and the collective society,
aiming to produce well-rounded individuals who understand and contribute to
the communist ideal.

This communal child-rearing would also extend to the provision of essential



care and resources. By socializing domestic work and childcare, communism
aimed to liberate both women and children from the confines of the
traditional family unit. This would allow women to participate fully in the
workforce and public life, while children would benefit from a more
comprehensive and equitable upbringing, free from the potential for neglect
or indoctrination stemming from the economic pressures or ideological biases
of individual families.

The Manifesto's proposal for communal child-rearing is not about the
elimination of parental love or care, but about extending it to a societal
level. It suggests that by removing the economic anxieties and class
pressures associated with the private family, the capacity for genuine
nurturing and education can be amplified for all children. This collective
approach to raising future generations is seen as essential for building a
truly classless and equitable society.

Beyond the Family: Fostering New Social
Relations

The Communist Manifesto's call for the abolition of the family is
intrinsically linked to its broader vision of fostering new, more equitable
social relations. Marx and Engels believed that the existing family
structures, deeply embedded within capitalist modes of production and social
organization, were hindrances to the development of authentic human
connections and a truly communal spirit. By dismantling the bourgeois family,
they aimed to pave the way for relationships based on mutual respect, love,
and cooperation, rather than on economic dependency or inherited status.

In a society where private property is abolished, the economic functions that
bind the bourgeois family together would theoretically cease to exist. This
would allow individuals to form relationships based on genuine affection and
shared values. The Manifesto suggests that without the pressures of
inheritance, property maintenance, and the safeguarding of dynastic lineage,
human relationships could become more liberated and authentic. This would
mean that personal bonds would be formed and maintained because of genuine
attraction and compatibility, rather than societal or economic imperatives.

Furthermore, the communalization of tasks traditionally performed within the
family, such as childcare and domestic labor, would free up individuals,
particularly women, to participate more fully in public life and the
collective economy. This widespread participation would, in turn, foster a
stronger sense of community and shared responsibility. The abolition of the
family, therefore, is not an act of social destruction, but a radical
restructuring designed to create a more cooperative and egalitarian social
fabric.



The Manifesto anticipates that this transformation would lead to a society
where the exploitation and alienation that characterized bourgeois family
life would be replaced by genuine human solidarity. The focus would shift
from the private interests of the family unit to the collective well-being of
all members of society. This envisioned future society would be one where
individuals are recognized and valued for their intrinsic worth, not for
their familial affiliations or their role in perpetuating class structures.

Addressing Misconceptions and Criticisms

The Communist Manifesto's argument for the abolition of the family has
consistently been a source of significant misunderstanding and criticism. A
primary misconception is that it advocates for the destruction of love,
affection, and personal bonds within relationships. This is a
misinterpretation; the critique is directed at the bourgeois family as an
economic and social institution shaped by capitalism, not at the fundamental
human need for companionship and emotional connection.

Critics often point to the potential for social disorder and the breakdown of
societal norms if the family unit is abolished. However, proponents of the
Manifesto's ideas would argue that the proposed changes are not about anarchy
but about replacing a historically specific, class-based family structure
with a new form of social organization that prioritizes collective well-being
and genuine human development. The goal is to transform, not eradicate, the
nurturing and educational functions traditionally associated with the family,
by making them a communal responsibility.

Another common criticism centers on the perceived unnaturalness of communal
child-rearing. This view often stems from a deeply ingrained belief in the
inherent superiority of the private family model. The communist perspective,
however, argues that the "naturalness" of the bourgeois family is itself a
product of historical and economic forces, and that communal upbringing,
under different societal conditions, could foster greater equality and
individual potential, free from the biases and limitations of private family
life.

The Manifesto's proponents would also contend that the abolition of the
family is not an isolated proposal but a necessary consequence of the
abolition of private property and the class struggle. By dismantling the
economic foundations of bourgeois society, the very rationale for the
existence of the bourgeois family in its current form is undermined.
Therefore, the critique and proposed abolition are seen as integral parts of
a holistic revolutionary project aimed at creating a more just and equitable
world.



Conclusion: The Communist Vision of Family
Abolition

In conclusion, the Communist Manifesto's central arguments on the abolition
of the family are rooted in a profound critique of bourgeois society and its
foundational institutions. Marx and Engels did not advocate for the
eradication of personal relationships but for the dismantling of the family
as an economic unit intrinsically linked to private property, class
exploitation, and patriarchal power. Their call for the abolition of the
bourgeois family was a strategic proposal aimed at liberating women and
children from oppressive conditions and fostering genuine, uncoerced human
connections within a communist society.

The Manifesto argues that by removing the economic basis of inheritance and
familial privilege, and by socializing domestic labor and child-rearing, a
more egalitarian and cooperative society could be built. This transformation
was envisioned as a crucial step towards a future where individuals are free
to develop their full potential, unburdened by the class-based indoctrination
and economic insecurities that they believed characterized the traditional
family. The communist vision of family abolition, therefore, is a radical
reimagining of social organization, driven by the pursuit of universal
emancipation and the creation of a truly classless society.

Frequently Asked Questions

What is the Communist Manifesto's central argument
regarding the abolition of the family?
The Communist Manifesto argues for the abolition of the bourgeois family,
which it sees as based on capital and private property, and calls for its
replacement with a system of communal care and education for children.

Why does the Communist Manifesto advocate for the
abolition of the traditional family unit?
It argues that the bourgeois family is exploitative, entrenches class
divisions, and serves to transfer property and privilege through generations,
thus perpetuating capitalist structures. It views the current family as a
tool of the ruling class.

Does the Communist Manifesto propose the complete
eradication of all forms of family?
No, the Manifesto specifically targets the 'bourgeois family.' It suggests



that its abolition would lead to a more communal approach to raising
children, freeing women from their traditional domestic roles and elevating
their participation in society.

What does the Communist Manifesto mean by 'abolition
of the community of women'?
This phrase refers to the existing system of 'communal infidelity' and
'public and private prostitution' that the Manifesto claims already exists
within bourgeois society. It suggests that communists aim to abolish this
exploitation and hypocrisy, not institute promiscuity.

How does the Communist Manifesto connect the
abolition of the family to women's liberation?
It posits that under capitalism, women are often reduced to instruments of
production and reproduction within the family structure. Abolishing the
bourgeois family, they argue, would free women from domestic servitude and
allow them to participate fully in public life and economic activity.

What is the Marxist perspective on the historical
development of the family?
Marxist theory, as outlined in part by Engels in 'The Origin of the Family,
Private Property and the State' (drawing from the Manifesto's ideas), views
the family as a social construct that has evolved historically alongside
economic systems, particularly with the rise of private property.

Does the Communist Manifesto suggest that children
would be raised by the state after the abolition of
the family?
The Manifesto speaks of 'public and universal education of children' rather
than explicitly stating 'state-raised.' The implication is a shift from
private, familial upbringing to a more collective, societal responsibility
for child-rearing and education.

What are the common criticisms leveled against the
Communist Manifesto's proposals on family abolition?
Criticisms often include concerns about the potential erosion of personal
relationships, the emotional impact on children, the loss of traditional
values, and the practical challenges of implementing communal child-rearing.
Some also view it as an attack on fundamental human bonds.



How do proponents of Marxist ideas today interpret
the Manifesto's stance on the family?
Modern interpretations often emphasize that the call for abolition is not
about destroying love or connection, but about dismantling the exploitative
economic and social structures of the bourgeois family. The focus is on
creating a society where family life is not dictated by property relations
and where individuals, especially women, are not confined to traditional
roles.

Additional Resources
Here are 9 book titles related to the Communist Manifesto's central arguments
on the abolition of the traditional family, with short descriptions:

1.

The Communist Manifesto: A Modern Interpretation
This book provides a contemporary analysis of Karl Marx and Friedrich Engels'
foundational text. It specifically delves into their critique of the
bourgeois family as an economic unit and their vision of a society where
familial bonds are not dictated by private property or class exploitation.
The interpretation highlights how the Manifesto's arguments anticipate
discussions on alternative social structures and communal upbringing.

2.

Rethinking the Family: Radical Perspectives
This collection explores historical and contemporary radical thought on the
nature and function of the family. It includes essays that engage directly
with the Communist Manifesto's assertion that the family, in its capitalist
form, serves to alienate individuals and perpetuate class divisions. The book
examines proposals for dismantling or transforming the traditional family
unit in favor of more communal and equitable arrangements.

3.

Revolutionary Love: Beyond the Nuclear Family
This work investigates the concept of "revolutionary love" as envisioned by
Marxist thinkers and their successors. It scrutinizes the Manifesto's
argument that the bourgeois family obscures genuine human connection,
replacing it with economic transactions and social obligations. The book
explores how revolutionary movements have attempted to foster new forms of
solidarity and care outside the confines of the traditional family structure.

4.



The Abolition of the Bourgeois Family: A Historical
Inquiry
This historical account traces the development of ideas surrounding the
abolition of the family, with a significant focus on the influence of the
Communist Manifesto. It examines how Marxist theorists and revolutionaries
interpreted the Manifesto's call to dismantle the family as a product of
capitalist exploitation. The book analyzes various attempts, both theoretical
and practical, to create alternative social organizations for child-rearing
and community life.

5.

The Unchained Household: Communal Living and Social
Change
This volume explores the practical and theoretical implications of communal
living as a response to the limitations of the traditional family unit, as
critiqued in the Communist Manifesto. It discusses how communal arrangements
were seen as a way to liberate individuals from domestic drudgery and
familial obligations tied to property. The book analyzes case studies and
theoretical models of how communal households could foster greater equality
and social cohesion.

6.

Childhood Under Communism: The Collective Ideal
This book examines the Marxist ideal of collective child-rearing, directly
addressing the Communist Manifesto's call for the abolition of the family's
role in education and upbringing. It investigates how communist societies
envisioned the state or community taking responsibility for children's
development, free from the influences of bourgeois parental values. The work
explores the social and ideological motivations behind these proposals.

7.

Patriarchy, Property, and the Proletariat: A Marxist
Critique
This critical analysis dissects the interconnectedness of patriarchy, private
property, and the traditional family structure from a Marxist perspective. It
draws heavily on the Communist Manifesto's argument that the family is a key
institution for transmitting inherited wealth and patriarchal power. The book
explores how the abolition of private property was seen as intrinsically
linked to the liberation of women and the dismantling of the exploitative
family unit.

8.



The Family as Ideological State Apparatus: A
Marxist-Althusserian Lens
While not directly quoting the Manifesto, this book applies a Marxist
framework, heavily influenced by Louis Althusser, to understand the family's
role in perpetuating capitalist ideology. It echoes the Manifesto's sentiment
by arguing that the family functions to instill obedience, consumerism, and
class-consciousness, thereby reinforcing the existing social order. The work
provides a theoretical lens for understanding why the Manifesto called for
its abolition.

9.

Utopian Visions: Communalism and the Future of
Kinship
This exploration delves into various utopian movements and philosophical
ideas that have proposed alternatives to the conventional family structure,
often drawing inspiration from early socialist thought. It connects these
visions to the Communist Manifesto's foundational critique of the family as a
bourgeois institution hindering true human emancipation. The book examines
how communal living and altered kinship structures were envisioned as
pathways to a more equitable society.
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